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Profound Divrei Torah culled from the writings of the

Gaon and Mekubal Rav Shimshon Chaim ben Rav Nachman Michoet Nachmeni zy'a,
author of Sefer Zera Shimshon on Chumash and Toldos Shimshon on Pirkei Avos,
who promised that all who study his words will be blessed with an abundance of good, wealth
and honor, and will merit to see children and grandchildren thriving around their table.
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How Hashem Refuted the Arguments
of Those \Vho posed the Redemption
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Yisro said, "Blessed be Hashem, Who rescued you from the hand of
Egypt and from the hand of Pharaoh, Who rescued the people from
under the hand of Egypt".

It would seem that this entire Passuk is
superfluous and recurring. Would it not
have sufficed for the Passuk to simply have
stated, D3 TN DINR 8N VR D M -
Blessed be Hashem Who rescued you from
the hand of Egypt;, what is the need for the
Passuk to expound with repetitive wording
and say, nvy1D T D180 TN - from the hand
of Egypt and from the hand of Pharaoh?
Furthermore, what is the need at all for the
conclusion of the Passuk which states, Twx
07737 T NNNN DY DR 2°30 - Who rescued the
people from under the hand of Egypt, for
that definitely seems to be a total repetition
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these two arguments which were set forth by the Egyptian Guardian
Angel and Pharaoh; as if to say that Hashem redeemed the Jews from
these two protestations. And when he said 7 nnnn pyn nNX 230 WK
D731 - Who rescued the people from under the hand of Egypt, he was
alluding to the rebuttal itself against these two protestations, as we
shall explain.

D930 7°0 DIONR 231 TWK ‘N 1172 - Blessed be Hashem Who rescued
you from the hand of Egypt: We can explain that he wasn't inferring
to the Egyptian people, rather to the Egyptian Guardian Angel, and
thus these words are referring to Hashem's refuting the Guardian
Angel's contention when he argued at the time of redemption, "Master
of the Universe because until now the Jews were idol worshippers just
like the Egyptians, why would You split the
sea for them?! It must be, that it is only
because You show them favor, that You
agree to redeem them. Is that fair?!"

YD TN - and from the hand of
Pharaoh: This is referring to Pharaoh's
argument that the Jews were meant to stay
in Egypt for another one hundred and ninety
years, as Hashem Himself decreed upon
them that they be enslaved for four hundred
years.

Dy NR 280 YR - Who rescued the
people: This is in refence to Hashem's reply
to the Angel's argument. Hashem replied,
that if it was favor that He was showing the
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Jews, why would He split the sea for the

of the former part of the Passuk?
¢ ¢

The Midrash recounts the Egyptian
Guardian Angel's contention to the Jews' redemption as follows. When
the Jews departed from Egypt, the Egyptian Guardian Angel arose to
prosecute them and said, "Master of the Universe, until now the Jews
were idolaters just as the Egyptians are, and You are splitting the sea
for them?!"

Similarly, Pharaoh also opposed the Jews' redemption. He claimed
that since the Jews were only enslaved in Egypt for two hundred and
ten years, it was only fitting that they should remain in Egypt and be
enslaved for yet another one hundred and ninety years, for Hashem
had clearly told Avraham Avinu ¢~ v nws22) at the Covenant of the
Pieces that his ‘offspring will be sojourners in a land that's not their
own, and they will be enslaved and oppressed to them for four hundred

years'. .o o e

In view of that, we can explain Yisro's exclamation, 2°3¥0 TWR 0 772
NV 701 D8N TN DINX - Blessed be Hashem, Who rescued you from
the hand of Egypt and from the hand of Pharaoh, to be referring to
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Egyptians who joined the Jews, as the
Passuk ("> 2 nmw) says, DNR 1%y 11 27y DI -
Also a great conglomeration went up with
them. This would clearly demonstrate that the reason Hashem split the
sea for the Jews wasn't out of misplaced favor, rather because they
repented from their idol-worship, which was the very reason why the
conglomeration of Egyptians who joined the Jews were worthy as
well, for they too repented. Yisro used the term ,0y to refer to the 17y
1 - the conglomeration, for as the Shach (mnn %y 7w says, the term by
refers to the conglomeration who joined the Jews when they left
Egypt.

D30 T NNNN - firom under the hand of Egypt: This refers to
Hashem's reply to Pharaoh's argument. Hashem refuted his contention,
for He said that indeed it was decreed that the Jews were to be enslaved
for four hundred years, nevertheless, it was never decreed upon the
Jews that they were to be enslaved to the Egyptians for four hundred
years. Therefore, although they will indeed need to go into exile once
again in order to complete their decreed-upon-years of slavery,
nevertheless they can be redeemed from Egypt, and will make up the
other years subjugated to other Nations. 1 IR 1INWID NWNY YT
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The Manner in Which Two Judges
Alone May Adjudicate

I TN TWIR DRI ORT 20 WIN D DI M N
ny 733 Dy NN TWBYY 131 DB M DNy onw Y2
(25-X2 117 mnw) 999
You shall see from among the entire Nation, men of means, men
who fear Hashem, men of truth and men who despise money, and

you shall appoint them leaders... and they shall judge the people at
all times...

The Gemara in Shabbos -y » recounts the custom of Rav Ami and
Rav Assi when they would avail themselves to judge the people. Rav
Ami and Rav Assi would sit and study between the pillars of the study
hall, and each and every hour they would bang on the bolt of the door
and say, "If there is someone who has a case to be tried, let him enter
and come before us!"

We need to understand these particular details of their unique custom.
Firstly, why did Rav Ami and Rav Assi choose to avail themselves to
judge the people specifically between the pillars? Secondly, why did
they feel the need to announce their availability every hour, over and
over again? And lastly, why did they need to call out "If there is
someone who has a case to be tried, let him enter and come before
us!"? Wasn't it obvious that all those who came before them were
coming to have their cases tried before them?

* ¢ o

It seems clear from this Gemara that Rav Ami and Rav Assi would
judge on their own - by a court of two judges - and did not invite a
third judge to join them in order to establish the more typical form of
court, which is made up of three judges. We can understand this
phenomenon based upon the following two concepts.

The first is the Gemara in Sanhedrin @'y ) which explains some of
the various terms that are used throughout the Gemara as anonymous
references to particular sages. One of them is, "nR *27 987w’ YIRT 177
"OR "7 - the term 'the Judges of Eretz Yisroel' signifies Rav Ami and
Rav Assi. This clearly indicates that Rav Ami and Rav Assi were
considered to be of the highest caliber of judges in Eretz Yisroel during
their period of time.

The second concept is the Gemara in Sanhedrin v 1) that teaches us
the following moral practice which the pure minded people were
careful to follow. So would the pure-minded men of Yerushalayim
conduct themselves: They wouldn't sign on a
document unless they knew who would be
signing with them, they wouldn't agree to sit
as judges in judgement unless they knew the
Jjudges who would be judging with them, and
they wouldn't enter to dine at a meal unless
they knew who would be dining with them.
This is because it is unbecoming of a Torah
scholar to sit amongst others who aren't as
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righteous and learned as them.

In view of the fact that Rav Ami and Rav Assi were considered to be
the greatest expert judges of their time, and at the same time were also
pure-minded souls who weren't willing to judge along with someone
who wasn't on their status and caliber of Torah scholarship, we can
understand why they judged on their own without inviting a third
judge to join them.

Nevertheless, there is a third concept which the Gemara in Sanhedrin
sy 1 teaches us, which would be very relevant to the two-judge-court
that Rav Ami and Rav Assi established. Although a court of three
Jjudges may forcibly summon a defendant to come before them for
adjudication, and the defendant would have no choice but to appear
before them, nevertheless, a court of two judges may only judge a
case when both litigants come before them and agree to be adjudicated
by them.

Hence, in order for the judgement of Rav Ami and Rav Assi to carry
any validity, it was necessary for all litigants who sought out their
adjudications to willingly concur to be judged by them.

* ¢ o

In this light we can understand the particular details which Rav Ami
and Rav Assi displayed when availing themselves to adjudicate the
people.

They would announce over and over again "If there is someone who
has a case to be tried, let him enter and come before us!" This was
done in order to emphasize that because they are only two judges, they
cannot impose their judgement on anyone; rather all who want to be
judged by them need to come before them on their own, and to
willingly accept to abide to their judgment.

We can also explain that they sat between the pillars in order to
indicate that, although they were only two judges whose ruling was
not able to be imposed on anyone, even so, due to their proficiency,
they were nonetheless the 'pillars of the Halachic-rulings', and the
'pillars upon which the world stands', as the Mishnah in Avos ¢~ ®)
teaches: The world stands upon three things: on Justice, on Truth and
on Peace.

And finally - 'they would bang on the bolt of the door each and every
hour'; we can explain was an indication to their integrity by alluding
to that which the Gemara in Shabbos -y tells us regarding the Judges
who give up of their time to adjudicate with integrity. Every Judge
who adjudicates justice with absolute truth for even just one hour, is
considered as if he became a partner with
Hashem in the creation of the world. By
announcing their availability on the hour,
they were alluding that they too were from
those about whom the Gemara refers to when
saying 'Every Judge who adjudicates justice
with absolute truth for even just one hour...".

T MR 1INWID NUNY Y77

Published and distributed by The International Organization to Disseminate the Works of The Zera Shimshon

q . g q q N=/
Translated and written by Rabbi Moshe Spira - yomospira@gmail.com
To receive the Seforim of the Zera Shimshon or for sponsorships and donations please contact: (tﬂ
USA - Rabbi Menachem Binyomin Paskesz 347-496-5657 mbpaskes. mail.com Eretz Yisroel - Rabbi Yisroel Silberberg ]ﬂt’ nw

Zera Shimshon c/o Rabbi B Paskesz 1645 48th Street, Brooktyn NY 11204

P90 NP TP 1NNV2AS AYD 21V Y51 22111 1N 233 BPYPONA YY1 D TIYA HY YOWP ,APINI AN YN 1 DPWITPA INNN 22T PITYA MO

052-716-6450 zera277@gmail.com ¢

580624120 7P URD P

To subscribe, please send a request to zsen@zerashimshon.co.il or visit our website at www.zerashimshon.com
To hear Shiurim given in many languages on Sefer Zera Shimshon please call 716-229-4808



mailto:zsen@zerashimshon.co.il
http://zerashimshon.com/
mailto:mbpaskesz@gmail.com
mailto:zera277@gmail.com
mailto:yomospira%40gmail.com?subject=

